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חַ ׃דָוִדֽלְמִזמְ֥וֹרלַמְנצֵּ֗ 1 For the director. A psalm. By David.

יםִ מַ֗ יםהַשָּׁ רִ֥ סַפְּ בֽוֹדמְֽ לכְּ ־אֵ֑
הוּֽ ֥ יומַעֲשֵׂ דָ֗ ידיָ֝ ֥ יעַמַגִּ ׃הָרָקִֽ
2 The sky is declaring God’s honor,
and the firmament is telling about the workmanship of his hands.

יוֹםי֣וֹם יעַֽלְ֭ ֣ מֶריבִּ ֹ֑ א
ילְָהוְ ילְָהלַ֥ לַ֗ עַתיחְַוֶּה־לְּ֝ ֽ ׃דָּ
3 Day after day pours out speech,
and night after night imparts knowledge.

מֶר־אֵיֽן ֹ֭ יןוְא יםאֵ֣ בָרִ֑ דְּ
י לִ֗ עבְּ֝ מָ֥ קוֹלָםֽ׃נשְׁ

4 There is no speech, and there are no words
whose sound is not being heard.

רֶץ כָל־הָאָ֨ א׀בְּ צָ֤ םקַוָּ֗יָ֘
הוּבִ בֵלקְצֵ֣ יתֵ֭ םמִלֵּ הֶ֑

מֶשׁ שֶּׁ֗ םלַ֝ שָֽׂ הֶל־ ֹ֥ הֶֽםבָּא

5 Its verse line has gone forth throughout the whole earth,
and its words [have gone forth] throughout the edge of the world.
He has set up in it a home for the sun,

חָתָןה֗וּאוְ אכְּ֭ ת֑וֹיצֵֹ֣ מֵחֻפָּ
ישׂ ֥ גִבּ֗וֹרישִׂ רַח׃לָר֥וּץכְּ֝ ֹֽ א

6 and he is like a bridegroom coming out of his tent.
He is glad, like a warrior, to run his course.

ה יםִמִקְצֵ֤ מַ֨ וֹמֽוֹצָא֗׀הַשָּׁ
םקְצוֹתָ֑עַל־וֹתְקוּפָת֥וּ
יןוְ ראֵ֥ סְתָּ֗ תוֹנִ֝ חַמָּ ׃מֵֽ

7 His starting point is from the edge of the sky,
and his turning point is at its edges,
and nothing is hidden from his heat.

ת התּ֘וֹרַ֤ מִימָהיהְוָ֣ יבַתתְּ֭ ֣ פֶשׁמְשִׁ נָ֑
היהְוָ֥העֵד֥וּת אֱמָנָ֗ ימַתנֶ֝ ֥ תִֽי׃מַחְכִּ פֶּ

8 YHWH’s instruction is perfect, restoring life.
YHWH’s testimony is reliable, making simpletons wise.



GENERAL TRANSLATION TIPS FOR THIS PSALM:
● To translate poetry accurately and beautifully, a knowledge of both the source language's

poetry and the target language's poetry is needed. So, here are the steps we recommend to
follow when setting out to translate this or any psalm:
1. GAIN AN UNDERSTANDING OF THE TARGET LANGUAGE'S POETRY/ARTS. Research

and analyze many examples from numerous genres of poetry, storytelling, and music in
the target language and culture, and document findings. See our Local Arts Analysis
Guide for help.

2. GAIN AN UNDERSTANDING OF THE SOURCE LANGUAGE'S (HEBREW) MEANING
AND POETRY. The aim of all our materials is to provide exactly this for the translator,
poet/musician/artist, and consultant: an understanding of what the psalm means, as
well as its poetics.

3. TRANSLATE THE PSALM IN THE APPROPRIATE LOCAL ART/POETRY GENRE(S).
4. TEST THE TRANSLATION WITH THE LANGUAGE COMMUNITY, SEEKING FEEDBACK

ABOUT BOTHWORD CHOICES AND FORM/GENRE/MEDIA OF TRANSLATION.

TRANSLATION TIPS - THE PSALM AS A WHOLE
These are the elements that we believe are most helpful to keep in mind during both drafting and
checking translations, to help verify that the translation or performance is accurate beyond just a
word- or verse-level; just as important is accuracy on the level of a whole.
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י קּ֘וּדֵ֤ הפִּ רִיםיהְוָ֣ שָׁ חֵי־יְ֭ מְּ במְשַׂ לֵ֑
ת המִצְוַ֥ היהְוָ֥ רָ֗ תבָּ֝ ׃עֵינָיֽםִמְאִירַ֥

9 YHWH’s commandments are just, causing the heart to rejoice. YHWH’s
command is flawless, giving light to the eyes.

ת הירְִאַ֤ דֶתטְהוֹרָה֮׀יהְוָ֨ דעוֹמֶ֪ עַ֥ לָ֫
טֵי־ פְּ המִֽשְׁ תיהְוָ֥ וֽ׃צָֽדְק֥וּאֱמֶ֑ יחְַדָּ

10 Fearing YHWH is pure, enduring forever.
YHWH’s rules are true; they are altogether right;

ים זוּמִזָּהָבמִ֭הַֽנֶּחֱמָדִ֗ ֣ בפַּ רָ֑
ים שׁמִ֝וּמְתוּקִ֥ בַ֗ פֶתוְדְּ ֹ֣ ׃צוּפִיֽםנ

11 those which are more desirable than gold, evenmuch pure gold,
and sweeter than honey, even virgin honey from the honeycomb.

םֽ ךָ־גַּ בְדְּ רעַ֭ םנזִהְָ֣ הֶ֑ בָּ
ם מְרָ֗ שָׁ קֶבבְּ֝ בעֵ֣ ׃רָֽ

12 Furthermore, your servant is warned by them.
There is great reward in keeping them.

גִיא֥וֹת ין־מִֽישְׁ יבִָ֑
ר֥וֹתמִֽ ניִנִּסְתָּ ֽ ׃נקֵּ
13 Who can discern mistakes?

Clear me from the guilt of hidden sins!

ם ֤ יםמִגַּ ךְ׀זֵּדִ֨ שֹׂ֬ ךָחֲ עַבְדֶּ֗
י לוּ־בִ֣ זאַלֽ־ימְִשְׁ םאָ֣ אֵיתָ֑

יתִיוְ֝ שַֽׁענקֵּ֗  ֥ במִפֶּ ׃רָֽ

14 Also, prevent your servant from committing presumptuous sins!
Do not let them rule over me! Then I will be blameless
and innocent of great crime.

יהֶגְי֣וֹןוְיי־פִ֡אִמְרֵ׀לְרָצ֨וֹןיִהְֽי֥וּ ֣ לְפָנֶ֑יךָלִבִּ
ה הוָ֗ ֽוְיצוּרִ֥יְ֝ י׃גאֲֹלִ

15 Let the words of my mouth and the meditation of my heart
be acceptable before you,
YHWH, my rock and my redeemer!



1. Overview
The picture below gives a gives a basic Overview of the Psalm, answering the following questions:

● Title-what title best describes this unique psalm?
○ "Nothing is hidden"

● Purpose–why was this psalm written?
○ To pray for blamelessness. The psalmist asks YHWH to clear (that is, forgive)

him from past sins (v. 13) and for YHWH to help him to remain blameless in
the future (v. 14).

● Content–In summary, what is said in this psalm?
○ YHWH, make me blameless (verses 12-15)! Your glorious perfection, seen in the

sky (verses 2-7) and in your covenant instruction (verses 8-11), exposes my sin
and my need for blamelessness.

● Message–what is the general theme of this psalm? What seems to be the main point
the psalmist wanted his audience to realize by hearing this psalm?

○ In order to be blameless and acceptable, YHWH's people need both his
instruction and his redemption.
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2. Background

● Background Ideas-what are the common cultural assumptions which are the most
helpful for making sense of the psalm?

● The continuation of the created order, seen most clearly in the continuous
succession of days and nights (cf. Gen 8:22), is a testimony to God's honor and
skill.

● This rhythm of day and night is governed by the movements of the sun, moon,
and stars, which God created and placed in the sky (Gen 1:16-18).

● The sun is closely associated with righteousness and law (cf. Mal 3:20; IQ27 I:6–7;
see Sarna 1965).

● Coming into contact with YHWH's glory and perfection leads a person to
recognize their own sinfulness (cf. Isa 6).

● Only "blameless" sacrifices are "acceptable before YHWH" (cf. Lev 22:21; Lev 1:3).

● Background situation-what are the series of events leading up to the time in which
the psalm is spoken?

3. Sections

Knowing the layout of the psalm by sections helps us to understand the progression of thought
as the poem progresses. The picture below shows the main “chunks” or pieces of the poem.
Verse numbers appear on the left. The second column has a title for each section. The large
third column contains a brief summary of the section’s content. As you read through the
content column, you will see important words and ideas highlighted in similar colors. The
icons on the right may be used as memory aids.
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Progression of Thought-How do the sections of the psalm flow from one to the other?
○ The psalm divides into three major sections:

■ The first section begins with a report that the skies and days/nights are praising
God to the ends of the earth. Then, the sun is described in joyous terms as giving
heat that touches everything.

■ The second section begins with highly rhythmic verses about the instruction of
YHWH and its positive effects.

■ In the third section, the psalmist asks to be freed from both intentional and
unintentional sin, so that the psalmist's words and thoughts might be acceptable to
YHWH.

4. Emotions
Part of poetry is communicating emotion. Each section, and even each verse, can contain a
number of different emotions. Here are the main emotional themes of each section:
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5. Prominence

It is also important to consider how the author chose to draw attention to certain parts of the psalm.
Here are the parts of the psalm that we believe are most prominent, and thus should be most
prominent in a performance of the psalm.

Themost prominent part of Psalm 19 is verses 13-15:
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● These verses focus on the application
of YHWH's instruction to the
speaker's life (also verse 12).

● Verses 2-11 are positive in nature, but
the tone shifts significantly in verses
12-15. This final section contains
vocabulary regarding error, guilt and
sin, and pleas for forgiveness and
protection.

● Verses 13-15 begin with a question,
which is the only question in the
psalm. The psalm then transitions
into a series of direct requests to
YHWH.

The second-most prominent part of the psalm is verses 8-10:

● The theme is YHWH's instruction.
● Verses 8-10 contain six of the

seven instances of the divine name
YHWH. The name occurs in every
clause of this section, but nowhere
before this section. YHWH occurs
one more time in the final clause of
the psalm for a perfect seven.

● Each clause is highly rhythmic,
with the usual order:
○ YHWH's instruction, then
○ a single positive adjective, then
○ a 2-word positive phrase

describing what the
instruction does.

The third-most prominent part of the psalm is verses 5c-7:
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● The topic is the sun. The psalmist uses
two images to describe the sun:1 a
bridegroom and a warrior.

● The psalmist connects the sun to YHWH's
instruction.

1 This is called personification.
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6. Poetry
● In Scripture, the number 7 denotes perfection. Psalm 19 contains the divine name YHWH a perfect seven times.
● The occurrences of YHWH and God combine to make one of the most important poetic features of the psalm, and

the psalmist meant to distinguish them from one another. So, translators should be very careful about rendering
these words faithfully.

● Note in the diagram below where YHWH (highlighted in purple) and God (highlighted in yellow) appear::

● The appearances of YHWH and God display a progression in the knowledge of God:
○ The first line of the psalm uses the common noun God ,אֵל) verse 2). This word was used not only by Israel but

also by Israel's neighbors for the highest, creator God. So, at this point, early in the psalm, the knowledge of God
is general, rather hazy, and ill-defined. This God, whoever he is, is the creator of heaven and earth.

○ The second half of the psalm, however, refers to this God by his personal name YHWH.2 Only Israel used this
name for God. The divine name YHWH clusters in verses 8-10, occurring six times within the space of six lines.
This section of verses identifies YHWH as the God whose covenant instruction is perfect (verse 8).

○ Despite the emphasis on perfection, however, there remains in the psalm a glaring imperfection as the psalm
progresses. It is significant that the number seven signifies completeness,3 especially in this psalm where the
idea of completeness is a prominent theme.4 The fact that YHWH's name occurs only six times in verses 8-10
creates tension and leaves the audience expecting something more in verses 11-14. The tension is resolved in the
final line of the psalm, where YHWH's name is mentioned for the seventh time. This time, however, YHWH is not
described as the one who commands his people, but as the one who protects and redeems them ("my rock and
my redeemer"). In other words, God is not only the creator of heaven and earth (verses 2-7), he is also the
personal God of Israel who has given covenant instruction to his people (verses 8-10). But even this description
is 'incomplete.' In fact, YHWH not only teaches his people how to be blameless, he alsomakes them blameless by
forgiving their hidden sins (verse 13) and protecting them from presumptuous sins (verse 14), as their rock and
redeemer (verse 15).

4 See the root תמם in verse 8 מִימָה) (תְּ and in verse 14 .(אֵיתָם)
3 Ryken et al., "Seven," 774.
2 This is the name by which he revealed himself to Moses (Exod 3:14-16).
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7. Participants and Speech Acts
In poetry, it is important to keep track of who is speaking, who is the audience, and
what it is that the speaker is trying to do with his words. In the chart below, the
left-hand column identifies the speaker, who is David. The right-hand column identifies
the audience, which in verses 2-11 is unspecified, while in verses 12-15 is YHWH. The
middle column tells what the speaker is trying to do with his words (his speech acts) in
each section.
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TRANSLATION TIPS, VERSE BY VERSE

VERSE 1
Expanded Paraphrase - the words in italics provide a fuller sense of the psalm; the text itself is in bold.

For the director of music and thus, for the congregation to hear and recite. A psalm.Written by David, the servant of
YHWH (see Ps 18:1; 19:1﻿2-14).

● This verse is a superscription. A superscription identifies some background features of the
psalm. In Hebrew, this superscription consists of several sentence fragments. For languages that
require verbs, the translators can start the verse with the phrase “This is…”

● English translations render the Hebrew term for the director in different ways: "choir director,"5

"chief musician,"6 "music director,"7 "choirmaster,"8 and "leader."9 The essential point is that the
director led music in the Temple, and so translators should render the term in a way that
highlights the musical context.10

● The superscription describes this poem as a psalm .(מִזמְ֥וֹר) The Hebrew word "is a technical term
for a song that was to be sung, perhaps with musical accompaniment."11 In order to distinguish a
psalm from other kinds of songs, in some languages it may be necessary to add a qualifier such
as praise, religious, or worship; for example songs for worship or songs for praising God. The
translator must make sure to translate the key term ‘psalm’ consistently with other psalms and
with the way the word is translated in the New Testament.

● The superscription identifies king David as the author and speaker.

Gray boxes discuss sections and subsections. The headings (in green) are guides, and not part of the Biblical text.

VERSES 2-7: The Words of the Sky
● The first word is the sky מַיםִ) .(הַשָּׁ It is also the theme of the first section (verses 2-7). Specifically, the

section is about how the sky declares YHWH's honor.
● The only other use of the word the sky מַיםִ) (הַשָּׁ is in the last verse of this section (verse 7). Thus, the

word the sky occurs at the beginning and end of verses 2-7 to poetically bind them together.12

12 This is called an inclusio.
11 Ross 2011, 40.

10 For more information on the phrase ‘for the director’, see our webpage entitled Lamnaṣṣēaḥ.

9 NRSV, NRSV, CEV.
8 ESV, RSV.
7 LEB, NET, TLV.
6 KJV 1900, ASV, Darby.
5 NASB95, NLT, CSB, HCSB, LSB.
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חַלַ ׃דָוִדֽלְמִזמְ֥וֹרמְנַצֵּ֗ 1 For the director. A psalm. By David.
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● This first section subdivides into two smaller sections. Each subsection ends with a negative
statement that uses the same Hebrew term :(אֵין)

○ in verse 4, it is rendered as no, and
○ in verse 7c it is rendered as nothing.

VERSES 2-4: The Sky As a Poet
● Verses 2-4 (and the first two clauses of verse 5) depict the sky as a person speaking (using

personification). More specifically, these verses depict the sky as a poet. This is suggested by:
○ the word verse-line (קַוָּם) in verse 5, which probably refers to a line of poetry, and
○ the verb declare (סַפֵּר) in verse 2, which can refer to poetic discourse in particular.

VERSE 2
Expanded Paraphrase - the words in italics provide a fuller sense of the psalm; the text itself is in bold.

"In the beginning, God created the heavens and the earth" (Gen 1:1)—an act which indicates God's supreme honor and
immense skill. On the first day of creation, he made day and night. On the second day of creation, he made the firmament,
which he named "sky." On the fourth day of creation, God made the sun, moon, and stars to fill the sky and to govern the
rhythm of day and night. And not only did God create the world in this way, he also continues to sustain and regulate this
created order. One of the clearest examples of the continuation of God's created order is the continuous succession of days
and nights (see Gen 8:22), which is governed by the movements of the sun, moon and stars in the sky. In this way, The sky
is declaring the honor of the one who created it and who sustains it. It is declaring God’s honor, and the firmament, a
part of the "sky," is telling about the workmanship of his hands. The sky is like a poet recounting in verse the great
honor and skill of its creator.

● The phrases the sky is declaring and the firmament is telling are figures of speech in which the sky
performs the human action of speech. In some languages, this will not be possible. In these cases, one
possibility might be to render the verbs in these phrases: is showing/revealing.

● The sky מַיםִ) (הַשָּׁ is the place where God dwells,13 the place where birds fly, and—most important for this
psalm—the place where the sun, moon, and stars are located.14Most English translations render this term
as "the heavens."15

15 ESV, LEB, NIV, NRSV, KJV, CSB, NLT, NET.
14 Gen 1:15-19.
13 1 Kgs 8:30; Ps 33:13.
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יםִ מַ֗ יםהַשָּׁ רִ֥ סַפְּ בֽוֹדמְֽ ל־כְּ אֵ֑
הוּֽ ֥ יומַעֲשֵׂ דָ֗ ידיָ֝ ֥ יעַמַגִּ ׃הָרָקִֽ
2 The sky is declaring God’s honor,
and the firmament is telling about the workmanship of his
hands.



● The Hebrew word for firmament יעַ) (רָקִֽ also refers to
areas above the earth, but it is more specific than
sky. The firmament was one part of the sky "where
sun, moon, and stars are suspended."16 Hence birds
fly in the sky, but never in the firmament.17 The
picture on the right presents one possible way
ancient Hebrews thought the world looked, and how
the firmament fits within it.
○ The two parts of this verse contain a sequence in

which the second part carries the idea of the
first part even further.18

○ So, languages that lack a word for ‘firmament’
may translate it as the highest heavens, the upper
sky, the highest sky19 or the place where the stars
are located. If such options are not available, the
translator may treat the term as a synonym for
sky.

● The verbs is declaring רִים) (מְסַפְּ and is telling about (מַגִּיד) have some important features:
○ The verb is declaring comes from a Hebrew root that means counting off.20 The verb focuses more on

the content of the communication than how it is being said.
○ The verb is telling about comes from a Hebrew root that means to place before in the sense of

communicate, report, inform.21 The verb focuses more on the presentation itself and its effect on the
audience (and may also be renderedmake known).

○ Languages that lack two separate verbs to capture these meanings can use the same local word for
both verbs.

○ The verbs are in a form (participle) that stresses that the action is happening in the actual present
time.22 Some English translations use the simple present tense, such as "The heavens declare the glory
of God."23 The problem with the simple present translation is that it most naturally depicts a general
truth and not an ongoing activity that occurs as the psalmist speaks.

● The first line of the psalm uses the noun God (אֵל) instead of the proper name YHWH.

23 NIV; see ESV, NLT, NET.
22 They are participles.
21 TDOT vol 9, 175.
20 TDOT vol 10, 310.

19 Hausa Common Language Bible has sammai (the skies) in the first part of the verse and sararin
sama (the highest sky) in the second part.

18 Kugel 1981, 51.
17 Rather, birds fly upon the face or in front of the יעַ רָקִֽ (Gen 1:20); Seely 1991, 237.
16 SDBH, see Gen 1:15-19.
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○ This term for God (אֵל) was used even by Israel's neighbors for "the highest God, creator of heaven and
earth."24 To translate this word, the translator may use the same word as is used to translate Elohim
(see אֱלֹהִים in Gen 1).

○ Only in the second half of the psalm does the psalmist use the proper name YHWH. For more on the
deep significance of divine names and titles in this psalm, see the notes on verse 15.

● The topic of the sky's poem is God's honor ,(כָּבוֹד) which is often translated as "glory" (NIV, ESV, NLT, GNT,
NET). The key word ‘honor’ means God's excessively high status as Creator. In some languages translators
should render the phrase as a verbal idea, such as the passive voice phrase the honor that is given to God
or the active voice phrase the honor that God has.

● The context suggests that the phrase the workmanship of his hands ( ה ידָָיווּֽמַעֲשֵׂ ) refers to the quality of his
workmanship ("his craftsmanship" NLT), and not just to the product which he has created ("what he has
done" GNT, CEV). In Scripture, YHWH does not have physical hands; rather, YHWH's hands are an image
that generally represents his power, including his power to protect his people or to win in battle. Here
YHWH's hands are a symbol for his creative power.25

○ In languages "where it is possible to keep the imagery of God’s hands, it should be done."26

○ In languages that require a verbal idea, the worksmanship that his hands make or what he makes with
his hands is appropriate.

VERSE 3
Expanded Paraphrase - the words in italics provide a fuller sense of the psalm; the text itself is in bold.

In what way is the sky declaring God's honor and skill? It is Day after day, i.e., the continued rhythm of day to day, that
pours out speech, and it is night after night that imparts knowledge, a knowledge about God, the creator, the possessor
of infinite honor and skill. In other words, the sky communicates God's honor and skill through the orderly succession of
days and nights and the consequent movements of the sun, moon, and stars. As we see these celestial bodies move across the
sky in perfect order and radiant beauty, we are reminded of the honor and skill of the creator. The "rhythm" of the sky's
poem is the rhythm of day and night.

● In Hebrew, the phrases day after day and night after night are each in an unusual order. They are placed
in the front position of their clauses, which is the place usually reserved for a verb. This unusual order
shows that they are the answer to a question that was raised in the mind of the psalmist by verse 2,
namely, "how is it that the sky is speaking?" Verse 3 answers and explains how the sky declares God's
glory.
○ The phrase we have rendered day after day is a figure of speech that means the continuous, orderly

succession of days. The translator may render this as one day following the next day. The phrase night

26 Bratcher and Reyburn 1991, 189.
25 TDOT vol 5, 420.
24 SDBH.

14

יוֹםי֣וֹם יעַֽלְ֭ ֣ מֶריבִּ ֹ֑ א
ילְָהוְ ילְָהלַ֥ לַ֗ הלְּ֝ ֽעַת־יחְַוֶּ ׃דָּ
3 Day after day pours out speech,

and night after night imparts knowledge.



after night similarly means the continuous, orderly succession of nights: one night following the next
night. These phrases are understood to function in a variety of different ways in English translations:

○ According to the GNT, day (יוֹם) serves as the subject of the first verb, while the phrase to day (לְיוֹם)
modifies that verb (as an adverbial phrase). Similarly, night serves as the subject of the second verb,
and the phrase to nightmodifies that verb. This results in the rendering: ‘Each day announces it to
the following day; each night repeats it to the next.’

○ According to the NIV, the phrases day after day and night after nightmodify their verbs, and the
subject of each clause is the ‘sky’/’firmament’ from the previous verse.27 This results in the rendering:
‘Day after day they pour forth speech; night after night they reveal knowledge.’ However, if this
interpretation were correct, we would expect plural verbs to match the plural group of ‘sky’ מַיםִ) ,הַשָּׁ
plural) and ‘firmament’ (הָרָקִיעַ) in the previous verse. All of the other times pronouns are used to refer
to ‘sky’/’firmament’, those pronouns are plural (such as their verse-line in verse 5a, or in them in verse
5c).

○ The preferred interpretation is that the phrase day after day ( יוֹםי֣וֹם לְ֭ ) serves as the subject of the verb
‘pours out’, and the phrase night after night ( ילְָהלַ֥ילְָה לַ֗ לְּ֝ ) serves as the subject of the verb ‘imparts’.28 In
some cultures, the idea that the days and nights can communicate as though they were people might
be odd. A possible solution is to make the comparison to people overt by adding the word like; for
example, "the days pour out speech like a person speaking."29

● The word and functions to connect the two clauses of the verse.
● The verb translated pours out יעַ) (יבִּ is a relatively rare, poetic verb of speech.30

○ It literally means "to cause to bubble up" and often refers to "bubbling up words."31 The image is that a
person's mouth is like a spring, and their words are like water continuously pouring out. In this case,
however, the 'person' speaking is the sky.

○ With verbs of speaking, some languages may demand that the translator identify the audience. The
implied audience in both clauses is all people.

● The word speech does not mean a prepared public address, but simply "the act of speaking."32 This word
also appears in the next verse.

● The verb translated imparts (יחְַוֶּה) is close in meaning to the word ‘declare’ (הִגִּיד) in verse 2.
● The Hebrew word for knowledge עַֽת) (דָּ can be very general in terms of the kind of knowledge involved.

Based on context, here it most likely refers to knowledge about God or knowledge from God.33 Translators

33 Hosea 4:1; 6:6; Prov 2:5.

32 Bratcher and Reyburn 1991, 190.
31 SDBH.
30 See Pss 59:8; 78:2; 94:4; 119:171; 145:7.
29 This adds a simile to make the meaning clear. Bratcher and Reyburn 1991, 189.

28 This interpretation is different from that of the NIV, which is unlikely grammatically, and that of the GNT.
According to the NIV, the subject of each clause is "the sky/firmament" from the previous verse, and the
phrases "day after day" and "night after night" are adverbial: "Day after day they pour forth speech; night
after night they reveal knowledge." According to the GNT, the subject of the first clause is "day" ,(יוֹם) and
the prepositional phrase "to day" (לְיוֹם) is adverbial: "Each day announces it to the following day; each night
repeats it to the next."

27 See NLT, NET; so IBHS 31.3b; Rashi. See the use of similar phrases: יוֹםיוֹם (e.g., Gen 39:10; Exod 15:16; Isa
58:2; Ps 61:9; 68:20; Prov 8:30, 34), לְיוֹםמִיוֹם (e.g., Ps 96:2), יוֹםאֶלמִיוֹם (I Chr 16:23), or יוֹםלְיוֹם בְּ (II Chr 24:11).
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should check to ensure that the local language term they choose does not have strong connotations to
another kind of knowledge.

VERSE 4
Expanded Paraphrase - the words in italics provide a fuller sense of the psalm; the text itself is in bold.

And the sky's poem is heard by everyone. There is no speech, and there are no words whose sound is not being heard.
Everyone hears and understands the sky's poem, no matter where they live or what language they speak.

● This verse means that all the words that the sky speaks are heard; not a word goes unheard. This
interpretation is different from the NIV's rendering, which refutes that the sky's speech and words exist
or are heard.34 The NIV rendering does not fit the context, since the surrounding verses stress that
nature communicates.35

● The Hebrew term we have rendered as speech (see also the note in verse 3) often just means word.36 So,
the basic sense of the term is synonymous with the term for ‘words’. The main difference between the
two terms in this verse is that ‘speech’ occurs here as a singular collective noun while the term ‘words’ is
plural.
○ Thus, the phrases 'there is no speech' and 'there are no words' are synonymous and employed for

poetic repetition. The purpose of this repetition is for emphasis. Languages that lack the ability to
differentiate these two phrases may employ a variety of strategies to retain the poetic emphasis:
■ simply repeat the same phrase twice, if doing so communicates emphasis in the local language.
■ render only one of the phrases, but add emphasis in another way; for example: there is absolutely no

speech. If this strategy is employed, it would be best to use the same local word that was used to
translate ‘speech’ in verse 3.

● The word whose does not appear in the Hebrew, but we have supplied it in our rendering to create a
smooth English translation. The translator will likely need to supply the word ‘whose’ (or other relative
clause marker), since the word does not appear in Hebrew. This is not uncommon when translating from
Hebrew.37

37 This occurs in many places, including asyndetic relative clauses like this one (IBHS §19.6). The ancient
versions such as the LXX, Jerome, Peshitta, and Targum supplied a relative particle.

36 DCH.

35 The sky "declaring" (verse 2a), "telling" (verse 2b), "pouring out words" (verse 3a), "imparting knowledge"
(verse 3b), sending out a "verse-line" (verse 5a), and speaking "words (verse 5b). It would not make sense for
the psalmist to interrupt this poetic language with the dull and obvious assertion that the language is not
literal.

34 It also goes against Bratcher and Reyburn 1991, 190. The LXX (which Paul quotes in Rom 10:18) translates
this passage to say that the ‘sound’ and ‘words’ go into all the earth; this fits with our interpretation that
the sounds are heard.
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מֶר־אֵיֽן ֹ֭ יןוְא יםאֵ֣ בָרִ֑ דְּ
י לִ֗ עבְּ֝ מָ֥ קוֹלָםֽ׃נִשְׁ

4 There is no speech, and there are no words
whose sound is not being heard.



● The word heard is in the passive voice in Hebrew. In some languages, the translator will need to use the
active voice in the second clause and supply a subject: whose sound people do not hear.

● A possible rendering of the verse is: there is no speech or word (uttered by the sky) whose sound people do
not hear.

● It is best to retain the negative statements in order to remain as close as possible to the text, but for
languages in which this is not feasible, a positive paraphrase might be something like people can hear all
of the sky's words.

Gray boxes discuss sections and subsections. The headings (in green) are guides, and not part of the Biblical text.

VERSES 5-7: The Sun
● This part is about how the communication of the sky, and of the sun in particular, goes out to the

very ends of the world. The repetition of Hebrew roots that mean go out (יצא) and edge (קצה) bind the
section together.

VERSE 5
Expanded Paraphrase - the words in italics provide a fuller sense of the psalm; the text itself is in bold.

Its verse line has gone forth throughout the whole earth, so that everyone hears this heavenly poem, and its words [have
gone forth] throughout the edge of the world.
The greatest of the sky's lights which governs the passage of time and thus declares God's honor is the sun. The sun lives in
the sky, because that is where God placed it. He has set up in it, that is, in the sky, a home for the sun.

● The first section (verses 2-4) began with the word the sky מַיםִ) ,הַשָּׁ verse 2a). The second section (verses
5-7) begins in Hebrew with the word 'the earth' .(הָאָרֶץ) Together, 'earth' (verse 5a) and ‘the sky’ (verse 2a)
cover all of creation (see Gen 1:1), and so the message about YHWH's glory fills the entire cosmos.

● The previous verse stated in negative terms that not a single word of the heavens goes unheard. Verse 5
now states in positive terms that their words have gone forth throughout 'the whole earth' (verse 5a), to
the very edge of the world (verse 5b). There is no place on earth where their words are not heard.

● The pronouns translated its (in the first line) and it (in the third line) refer to ‘the sky’ from verse 2.38 The
translator may need to supply ‘the sky’ here instead of these pronouns. In some language, the first two
pronouns, which are possessive, may need to be rephrased as verbal phrases. For example, the sky has a

38 This interpretation fits with Genesis 1, where God places the sun "in the firmament of the sky" (Gen 1:17).
In Hebrew, the pronouns in Ps 19:5 are plural, which matches the plural form of the Hebrew word for ‘the
sky’ יםִ) מַ֗ .(הַשָּׁ
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רֶץ כָל־הָאָ֨ א׀בְּ צָ֤ םקַוָּ֗יָ֘
הוּבִ בֵלקְצֵ֣ םתֵ֭ יהֶ֑ מִלֵּ

מֶשׁ שֶּׁ֗ םלַ֝ שָֽׂ הֶל־ ֹ֥ הֶֽםבָּא

5 Its verse line has gone forth throughout the whole earth,
and its words [have gone forth] throughout the edge of the world.
He has set up in it a home for the sun,



verse-line that has gone forth throughout the whole earth and the sky has words that have gone forth
throughout the edge of the world.

● The word verse-line (קַוָּם) is controversial. The NIV renders it voice and the NLT renders itmessage. But it
most likely is an image that means a line of writing and, specifically, a line of poetry, that is, a ‘verse-line’.39

Though verse-line is preferred,message could be used in translation. Languages that lack these concepts
may render the word with a verbal notion, such as what the sky says.

● The phrase throughout the edge of the world ( תֵבֵלבִקְצֵה ) has some important features:
○ This phrase assumes a worldview in which the inhabited world has a specific boundary or end. The

meaning of this phrase is that the scope of places where the sound goes is everywhere. So, it has the
same meaning as the previous phrase 'throughout the whole earth.' The two phrases combine for
poetic repetition. Thus, cultures that are not able to express the idea of 'the edge of the world' may
render it throughout the whole earth.

○ Most English translations use the gloss "to" for the initial preposition ( 40.(בְּ But the Hebrew preposition
indicates location or movement within. The problem goes away, however, when we understand that
the Hebrew word for edge is not just a thin border, but a space (see Gen 23:9) and that ‘the edge’ of
the world is a large space. Just as the words of the heavens can travel within or throughout the whole
earth, so they can travel within or throughout the world's ‘edge’.

○ The word world (תֵבֵל) is a poetic synonym of 'earth' (ארץ) in the first clause. It refers to "the earth as
opposed to the sky, with special focus on the area that is inhabited by humans."41 English translations
tend to use the parallel "earth//world"42 or "world//earth".43

● The word words יהֶם) (מִלֵּ is a synonym for the ‘words’ ים) בָרִ֑ (דְּ from verse 4a. It does not necessarily refer to
written words.

● The pronoun He in verse 5c refers to God (אֵל) from verse 2a. So, the translator may supply the word God
if it is necessary for understanding. But the translator should avoid supplying the personal name ‘YHWH’
here, since the number of instances of ‘YHWH’ (7) is important to the structure of the psalm (see the
notes on verse 15).

● The phrase he set up…a homemay also be rendered as he pitched a tent (LEB, NIV, CSB, NET), he placed a
tent (NASB), he set a tent (NRSV), or he made a home (NLT).

● The image of a home for the sun uses the language of a person's home to describe the location of the sun.
○ In some cultures, it may be difficult to express the idea that a non-living object like the sun can have a

home. In this case, a possible alternative might be a place for the sun to stay or a place where the sun
stays.

○ In verse 5c, the phrase for the sun appears in an unusual position in Hebrew. It is placed at the front
of its clause, before the verb. This shows that the sun is a new topic or theme in the psalm. The sun is

43 GNT.
42 KJV, ESV, NIV, NLT, CEV.
41 SDBH.
40 NIV, NLT, KJV, ESV, NET.

39 See DCH on ;קַו see Marböck 1970. For an in-depth discussion of the issue, see The Text and Meaning of
Ps 19:5a.
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then the topic throughout verses 5c-7. The preposition ‘for’ indicates that the sun is the one who has
received the home that God set up in the sky.

VERSE 6
Expanded Paraphrase - the words in italics provide a fuller sense of the psalm; the text itself is in bold.

In the morning, the sun wakes up and leaves his tent, his home, with joy, and so he is like a newly married bridegroom,
strong and joyful, coming out of his tent on the morning after his wedding. He is glad, not only like a bridegroom, but
also like a great warrior, to run his course. The sun, as the ruler of the day (Gen 1:16), is like a great warrior, and great
warriors are excellent runners, who love to run long distances and exercise their athletic ability.

● The pronoun he in each clause no longer refers to God ,(אֵל) as it did in the previous verse. Instead, it now
refers to ‘the sun’ from verse 5c.
○ In some languages, the translator may need to substitute the proper noun the sun in place of he to

make the meaning clear.
● Verse 6 introduces two important poetic images, both of which begin with the preposition like ( .(כְּ Both of

the images (bridegroom and warrior) are associated with joy.
○ The first image compares the rising sun to a newly-married bridegroom coming out of his tent on

the morning after his wedding. The image is one of joyful radiance, and translators should try to
make this emotion clear.
■ The word for ‘tent’ (or canopy) is similar to, but not the same as, the word for ‘home’ (אהֶֹל) in the

previous verse. It refers to a "temporary construction made of cloth" that was set up "for a newly
married couple."44 It likely "was a special tent where the marriage was consummated."45

● For cultures that do not have this concept, a possible rendering is like a newly-married man
coming out from the place he spent the first night with his wife.

■ The word ‘coming out’ that describes the bridegroom is from the same Hebrew root (יצא) as the
verb ‘has gone forth’ that describes the sun in verse 5a. Thus, the psalmist draws a connection
between the ‘verse-line’ that goes out in verse 5a and ‘the sun’ that goes out in verse 6a. Both go
everywhere, and their impact is everywhere. Translators should attempt to use the same word in
both places, if possible.

■ The pronoun his in the phrase ‘his tent’ refers to the bridegroom.
○ In verse 6b, the image of the sun as a bridegroom shifts to an image of the sun as a warrior .(גבִּוֹר)

45 TWOT #710; Waltke 2010, 363.
44 SDBH.
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חָתָןה֗וּאוְ אכְּ֭ ת֑וֹיצֵֹ֣ מֵחֻפָּ
ישׂ ֥ גִבּ֗וֹרישִׂ רַח׃לָר֥וּץכְּ֝ ֹֽ א

6 and he is like a bridegroom coming out of his tent.
He is glad, like a warrior, to run his course.



■ The word for ‘warrior’ (גבִּוֹר) refers to "a human being... who is renowned for his characteristics,
such as physical strength, power, bravery, skill, wealth, good character, or a combination thereof."46

Because the verb 'run' (רוץ) is elsewhere associated with warriors (see Joel 2:7; Job 16:14), the word
here probably refers to a warrior, and not just an "athlete" (NLT) or "champion" (NIV). In particular,
it might refer to the sun as a warrior-king.47 Local languages should choose a word that refers to
someone who is brave in warfare.

■ Like the image of the bridegroom, the image of the warrior is full of life and joy. Verse 6b even uses
the verb is glad ישׂ) .(ישִׂ The comparison to a warrior may also signify that the sun is a potential
danger to those exposed to its heat.

● The line He is glad, like a warrior, to run his course has some important features for the translator:
○ The meaning of the line is that, just like the warrior is glad to run his course into battle, so too the sun

is glad to run its course across the sky.
○ The possessive pronoun his does not appear in the Hebrew, which literally says to run a course. We

have added it to help with participant tracking. It most likely refers to the sun and not the warrior.48

○ The verb ‘to run’ normally applies to people or animals; here it is part of a figure of speech (an
anthropomorphism) that describes the sun's travel across the sky. Languages in which the idea of the
sun running would be unintelligible may substitute a word like go here: He is glad, like a warrior, to go
on his course.

○ The image of the course refers to the fixed path that the sun travels every day. This will be important
in the next verse.

VERSE 7
Expanded Paraphrase - the words in italics provide a fuller sense of the psalm; the text itself is in bold.

His starting point is from the eastern edge of the sky, and his turning point is at its edges in the west, at which point he
turns around and travels through the underworld to return to his starting point for the next day. The sun's course spans
the universe, and so nothing is hidden from his heat.

● The possessive pronoun his (וֹ) appears in each clause of this verse (3 times), always referring to the sun.
In some languages, the translator may need to supply the proper noun for the pronouns.

48 The verb "to run" modifies the verb "he is glad," whose subject is the sun. So, the implied runner of the
course is the sun.

47 Genesis 1, for example, describes the sun as the king of the day, (see Gen 1:16; Ps 136:8) and kings were
expected to be great warriors who could run long distances (see 2 Sam 1:23; 22:33, 37).

46 SDBH.
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ה יםִמִקְצֵ֤ מַ֨ וֹמֽוֹצָא֗׀הַשָּׁ
םקְצוֹתָ֑עַל־וֹתְקוּפָת֥וּ
יןוְ ראֵ֥ סְתָּ֗ תוֹנִ֝ חַמָּ ׃מֵֽ

7 His starting point is from the edge of the sky,
and his turning point is at its edges,
and nothing is hidden from his heat.



● The first and second clauses provide interesting information about the the sun's course, mentioned in
verse 6:
○ The first clause begins with the root edge (קצה) and the second clause ends with the same root. The

effect is that the wording of the verse itself represents the sun's course from one edge to another.
○ His starting point (מֽוֹצָא֗וֹ) means the beginning of the sun's course that was mentioned in the previous

verse. The location of the starting point is from one ‘edge of the sky’. Since the sun rises in the east,
this means the eastern edge of the sky. It highlights the geographical extent of the sun's course. Some
languages may require that the phrase ‘his starting point’ be rewritten as a verbal idea: The place
where he starts to go.

○ The turning point of the sun's course (verse 7b) is the "location where the sun has reached the end of
its circuit and from where it is expected to move back to its beginning point."49 Thus, it refers to the
western edge of the sky, where the sun begins to turn around and make its nighttime journey back
towards the east.50 Some languages may require a verbal idea to render ‘his turning point’, such as the
place where he turns around to go back.

● C.S. Lewis was correct to identify the phrase nothing is hidden from his heat (verse 7c) as "the key
phrase on which the whole poem depends."51 The sun's inescapable heat, together with YHWH's
instruction being like the sun (verses 8-11), leads the psalmist to recognize his own sinfulness and to pray
for blamelessness in verses 12-15.
○ The word no in verse 4 was used to say that no words and no speech go unheard. In other words, all

the speech of the heavens about God is heard. Here in verse 7 nothing helps describe the extent as
also universal: everything feels the sun's heat.

○ The key word is hidden shares the same root (סתר) as the word ‘hidden sins’ in verse 13. The presence
of the same root in both halves of the psalm contributes to the psalm's overall unity. Just as nothing
can hide from the heat of the sun, so too nothing can hide from YHWH's sight. Some languages may
not be able to render the passive voice; in this case, the translator may render the verb is hidden as
nothing can hide from [the sun's] heat.

51 Lewis 1958, 64.
50 HALOT.
49 SDBH.
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Gray boxes discuss sections and subsections. The headings (in green) are guides, and not part of the Biblical text.

VERSES 8-15: YHWH's Instruction is like the Sun
● The most significant break in the psalm is between verses 7 and 8. Although the psalm never makes

the point explicit, the main connection between the second half of the psalm (verses 8-15) and the
first half of the psalm (verses 2-7) is the comparison between YHWH's instruction and the sun. The
idea—and this idea is the key to understanding the psalm—is that YHWH's instruction is like the sun.
○ The descriptions of YHWH's instruction in verses 8-11 could also apply to the sun.52

○ Just as the sun is the source of all physical life on the earth, so YHWH's instruction is the source of
all spiritual life for his people.

○ Just as there is nothing hidden ר) (נסְִתָּ from the heat of the sun (verse 7c), so there is no sin that is
hidden רוֹת) (מִנִּסְתָּ from YHWH's instruction (verse 13b). It is precisely this inescapable "heat" of
YHWH's instruction that leads the psalmist to pray for blamelessness in verses 12-15.

● Three words appear near the beginning and end of this section to bind it together (as an inclusio):
○ The divine name YHWH appears in the beginning clause (verse 8a) and the final clause (verse 15c)
○ The root that means ‘perfect/blameless’ (תמם) appears in verse 8a and verse 14
○ The word ‘heart’ appears in verses 9 and 15.

VERSES 8-11: The Words of YHWH
● Verses 8-11 are bound by the theme of YHWH's instruction. The first three verses (8-10):

○ repeat the divine name six times (once in each line);
○ contain almost identical structure in each line (construct phrase, then adjective, then participle);
○ have a similar length for each line (5 words, perhaps an allusion to the Pentateuch).

● Verse 11 is grammatically bound to verses 8-10 in two ways:
○ by the relative marker those which (in Hebrew, this is the anaphoric article on ים ,(הַנֶּחֱמָדִ֗ and
○ like verses 8-10, verse 11 is also about YHWH's instruction.

● The whole of verses 8-11 is organized as an abc//c'b'a' + d structure.53

53 Quinn 2023, 44.

52 The sun, for example, is associated with "righteousness" and "justice" (verses 9a, 10b, see Mal 3:20), with the ability
to "give light" (verse 9b) and "restore life" (verse 8a, see Mal 3:20), with "flawlessness" (verse 9b, see Song 6:10) and "joy"
(verse 9a, see Mal 3:20), with reliability (verse 8b) and everlastingness (verse 10a, see Ps 89:37-38).Furthermore, a few
words in the second half of the psalm appear to have secondary meanings/associations related to the sun. The word
בָּרָה (verse 9b), for example, can mean either "flawless" or "bright" (Song 6:6 NIV). Similarly, the word meansטְהוֹרָה "pure,"
but it has associations with brightness (Exod 24:10 NIV). Finally, the word נזִהְָר in verse 12a could mean either "warned"
or "illuminated" (see Dan 12:3; Ezek 8:2). See The Unity of Ps 19 for more details on each of these points. Another, more
prominent, connection between the two halves of the psalm is the repetition of the verb ר נסְִתָּ ("hidden") in verse 7c and
verse 13b.
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VERSE 8
Expanded Paraphrase - the words in italics provide a fuller sense of the psalm; the text itself is in bold.

YHWH's covenant instruction is like the sun. Just as the sun is a perfect source of life and refreshment, so YHWH’s
covenantal instruction, which he revealed to Moses, is perfect, restoring life. And just as the sun is so﻿metimes associated
with reliability and the gift of wisdom, so YHWH’s testimony is reliable, making simpletons wise.

● The first words of verse 8 introduce the topic for all of verses 8-15: YHWH's instruction ( יהְוָהתּוֹרַת ) and its
role in the life of the servant.
○ Instruction, testimony (verse 8b), commandments (verse 9a), command (verse 9b), and rules (verse

10b) all refer to YHWH's law given to his people. Translators may need to choose the same or very
similar terms to render these words. However, if variety is available in the language, then translators
should strive to imitate the variety of the Hebrew text. The notes just below, and in the sections on
verses 9 and 10, provide more detail on how to distinguish these words.

○ The phrase YHWH's instruction probably refers to the written Law of Moses.54 Some languages will
require a verbal idea to render the phrase: the instruction that YHWH gives or what YHWH instructs.
Languages that require the content and recipient of the instruction to be explicit might render the
phrase what YHWH instructs his people to do in life. The parallel phrase YHWH's testimony probably
refers to "the Sinai covenant laid down in writing."55 Thus, this word is the written record (or reminder)
of the agreement and promise YHWH made with his people. Verbal renderings might include the
covenant that YHWH recorded or the promise that YHWH wrote.

● ‘YHWH's instruction’ is described with the key word perfect/blameless מִימָה) .(תְּ It is a "state in which a
certain event is performed in such a way that no one can find fault with it."56 The same root (תמם) occurs
again in verse 14. There, the psalmist desires to become blameless himself, probably inspired by YHWH's
perfect/blameless instructions. If possible, translators should try to translate these key words in verse 8
and 14 with the same word or root to make the connection between them clear.

● The clause restoring life ( יבַת נפֶָשׁמְשִׁ , see Ps 23:3) has several features for the translator to consider:
○ It literally means "to bring back (one's) self" or "to restore a sense of well-being," which may include

things like "feeling refreshed after a good meal" or "feeling contented because of a major change in
one's life situation."57

○ ‘Restoring life’ is also an appropriate way to describe the activity of the sun, which is associated with
"healing" ,מַרְפֵּא) Mal 3:20) and the restoration of life. Thus, the psalmist uses the phrase ‘restoring life’
to make a connection between YHWH's instruction and the sun.
■ The verb restoring is probably habitual, as are the verbs ‘making’ (verse 8b), ‘causing’ (verse 9a),

‘giving’ (verse 9b), and ‘enduring’ (verse 10a).58 Translations may need to make the habitual idea

58 All of these verbs are participles.
57 SDBH.
56 SDBH.
55 Emphasis added. HALOT 791b; Hillers 1969, 160ff; see NIDOTTE; so WEB: "covenant."
54Willgren 2018, 390-1; Waltke 2010, 365.
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ת התּ֘וֹרַ֤ מִימָהיהְוָ֣ יבַתתְּ֭ ֣ פֶשׁמְשִׁ נָ֑
העֵד֥וּת היהְוָ֥ אֱמָנָ֗ ימַתנֶ֝ ֥ תִֽי׃מַחְכִּ פֶּ

8 YHWH’s instruction is perfect, restoring life.
YHWH’s testimony is reliable, making simpletons wise.



explicit by using a habitual form, or saying something like habitually restoring or it habitually
restores. The same idea applies to the other verbs in verses 8-10: habitually making, habitually
causing, etc.

■ Grammatically, the phrase ‘restoring life’ describes YHWH's instruction as an adjective does.59 In
the context of the whole phrase, the perfect nature of YHWH's instruction is what causes or
permits the restoring of life. When a person applies themselves to following YHWH's instruction,
doing so restores their life.
● Some languages may need to make the connection between ‘YHWH's instruction’ and

‘restoring life’ explicit. In this case, the translator could supply a conjunction and/or repeat the
subject; for example: YHWH's instruction is perfect, so that YHWH's instruction is restoring life.
The translator can use a similar technique in the other clauses of verses 8-10, which all share a
similar syntax in Hebrew.

● Similarly, the second clause could be rendered: YHWH’s testimony is reliable, so that YHWH's
testimony is making simpletons wise.

● The word reliable (נאֱֶמָנהָ) could refer to the permanence of YHWH's instruction, but the context suggests
that the trustworthiness of YHWH's instruction is the main focus. Both reliability and the ability tomake
wise are attributes associated with the sun. The sun is reliable in the sense that it rises and sets every day
without fail. The sun is also associated with wisdom, probably because wisdom is associated with light.60

VERSE 9
Expanded Paraphrase - the words in italics provide a fuller sense of the psalm; the text itself is in bold.

And just as the sun is associated with justice and the giving of joy, so YHWH’s commandments are just, causing the
heart to rejoice. And just as the sun is a flawless (or bright) source of light, so YHWH’s command is flawless (or bright),
giving light to the eyes.

● Grammatically, the phrase causing the heart to rejoice describes YHWH's commandments as an
adjective does.61 Some languages may need to make the connection between 'YHWH's commandments'
and 'causing the heart to rejoice' clear. In this case, the translator could supply a conjunction and/or
repeat the subject; for example: YHWH’s commandments are just, therefore YHWH's commandments are
causing the heart to rejoice.
○ The second clause could be rendered similarly: YHWH’s command is flawless, so that YHWH's

command is giving light to the eyes.

61 Specifically, as a participial phrase functioning as a predicate adjective.
60 See Ps 119:105, 130.
59 Specifically, as a participial phrase functioning as a predicate adjective.
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י קּ֘וּדֵ֤ הפִּ רִיםיהְוָ֣ שָׁ חֵי־יְ֭ מְּ במְשַׂ לֵ֑
ת המִצְוַ֥ היהְוָ֥ רָ֗ תבָּ֝ ׃עֵינָיֽםִמְאִירַ֥

9 YHWH’s commandments are just, causing the heart to rejoice.
YHWH’s command is flawless, giving light to the eyes.



● The word commandments in verse 9a קּוּדֵי) (פִּ refers to "rules regulating behavior."62 Therefore, the words
commandments and rules are interchangeable. Whereas the previous verse used singular nouns to
describe YHWH's covenant instruction as a whole, this clause uses a plural noun to refer to the individual
commandments of the covenant. For languages that require rendering YHWH’s commandments as a
verbal idea, the commandments that YHWH gives or the behaviors that YHWH commands are possible
renderings.
○ Verse 9a describes the commandments as just. The Hebrew word ‘just’ also has the sense of straight

or upright. As in the previous verse, the attribute here is also appropriate to the sun. In ancient
Israelite thought, the sun was closely associated with righteousness and law.63

○ Verse 9a also describes the commandments as causing the heart to rejoice. In the area where the Bible
was written (the Ancient Near East), the sun was also associated with causing the heart to rejoice
( חֵי מְּ לֵבמְשַׂ ).

● In English, the heart (לֵב) is the place of a person's emotions and desires. The Hebrew word, by contrast, is
the place where both thoughts/reasoning and emotions happen.64 The translator should attempt to find a
word that comes closer to this Hebrew meaning than the English one. In some languages, this may not be
the heart, but may be another part of the body. This word will also appear in verse 15.

● The word command in verse 9b (מִצְוַת) refers to all of YHWH's covenant instruction as though it were a
single command (it is a singular collective noun).

● The word flawless (בָּרָה) is basically synonymous with the word perfect in verse 8a, but it does have some
nuances that may set it apart. Interestingly, this word also has associations with the sun - elsewhere it
probably means bright.65 The brightness of YHWH's command explains why it is able to "give light to the
eyes." So, if the translator has trouble finding a word in the local language for flawless that is different
from the word for perfect, the word bright could be an option that would reflect the variety of the Hebrew
text.

● Light to the eyes is a figure of speech. In Hebrew thought, this kind of light was not like the light that a
lamp sheds upon a path at night; instead, it was a light inside someone that indicated renewed life and
energy.66 So, the phrase ‘giving light to the eyes’ ( עֵיניָםִמְאִירַת ) in verse 9b is basically synonymous with the
phrase ‘restoring life’ in verse 8a. Still, the translator should attempt to retain the uniqueness of each
expression if possible.

66 See 1 Sam 14:27.

65 See Song of Songs 6:10: "bright (בָּרָה) as the sun" (NIV). Some English translations render the term in Ps
19:9 as radiant (NIV, CSB) or shine brightly (CEV).

64 SDBH.

63 See Mal 3:20. The same association held throughout the broader Ancient Near Eastern world; see the
Verse-by-Verse notes on this word for more references.

62 SDBH.
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VERSE 10
Expanded Paraphrase - the words in italics provide a fuller sense of the psalm; the text itself is in bold.

And just as the sun endures forever, so fearing YHWH, i.e., the commandments, which have as their beginning and end the
fear of YHWH, is pure, free from all impurities, and thus, like pure gold, enduring forever. And just as the sun is associated
with righteousness, so YHWH’s rules are true; and they are therefore altogether right.

● At first glance, the phrase fearing YHWH (literally, "fear of YHWH") appears out of place in the series of
phrases which refer to YHWH's commandments. But fearing YHWH is the goal of the commandments and
the essence of covenant obedience.67 So, ‘fearing YHWH’ can function as a poetic figure of speech for
obedience to the covenant.68

○ The NET Bible translates this phrase accurately and clearly as "the commands to fear the LORD," and
this is a possible strategy for translators also.

○ The word fear in Hebrew has multiple meanings. The focus on the positive nature of YHWH's
instructions in the section (verses 8-10) suggests that the positive emotions of reverence and awe are
in focus here. While the negative emotions of terror or dread may be in the background, they are not
the emphasis. So, possible alternative renderings for the phrase 'fearing YHWH' might be respect for
YHWH or reverence for YHWH.

● The adjective pure (טְהוֹרָה) is similar to the words for ‘perfect’ (verse 8a) and flawless (verse 9b). It refers to
a state in which events or things are free from anything that would take away "from their quality."69 At the
same time, the word for ‘pure’ (טְהוֹרָה) has associations with the sun.70

● Because the commands to fear YHWH are of such a high quality (that is, because they are "pure"), they
are enduring forever.
○ The underlying Hebrew word we have rendered ‘enduring’ is stands. If the word stands is a natural

way to convey the idea of enduring in the target language, then a possible rendering is stands forever.
○ The quality of permanence is also associated with the sun. Psalm 89, for example, says that David's

"offspring shall endure forever, his throne as long as the sun before me" (ESV).

70 "...as bright (לָטהַֹר) blue as the sky" (Exod 24:10, NIV); "You have made his splendor (טְהָרוֹ) to cease" (Ps 89:45,
ESV); "When is the sky seen in its brightness "?(בטיהריה) (B'rakhoth 59a [Aramaic], cited in Jastrow 1926. See
Eaton 1968, 605.

69 SDBH, see Ps 12:7.

68 This figure of speech is called a metonymy. In a metonymy, instead of the thing itself, one substitutes
either an attribute of the thing or some other associated thing.

67 See Deut 10:12-13.
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ת הירְִאַ֤ דֶתטְהוֹרָה֮׀יהְוָ֨ דעוֹמֶ֪ עַ֥ לָ֫
טֵי־ פְּ המִֽשְׁ תיהְוָ֥ וֽ׃צָֽדְק֥וּאֱמֶ֑ יחְַדָּ

10 Fearing YHWH is pure, enduring forever.
YHWH’s rules are true; they are altogether right;



● YHWH’s rules are "the individual commandments as well as the summary of the entire law."71 The Hebrew
word we have rendered as ‘rule’ פָּט) (מִשְׁ has the basic meaning of judgment,72 that is, a decision by an
authority that is in accordance with justice. But when found in the plural and as belonging to YHWH, the
term seems to refer to rules that have been established for some time. For languages that require a verbal
idea instead of a possessive one, the rules YHWH givesmay be a possibility.

● The key word we have rendered as true ת) ;אֱמֶ֑ see ESV, NASB, NRSV, LEB, NLT) is very theologically rich. It
often means really true (especially when referring to a report).73Modern translations also render it
"trustworthy" (NET), "firm" (NIV), and "reliable" (CSB). The word is derived from a verb (אָמַן) that means to
be trustworthy, reliable, faithful, enduring.74

● The key word we have rendered as right (צָדְֽק֥וּ) likewise comes from a very theologically rich group of
words. When referring to YHWH's rules, it means to be righteous, just.75When the root for the word right
is used together with the word true, as it is here, it "emphasizes especially a situation that is well
established and dependable."76

VERSE 11
Expanded Paraphrase - the words in italics provide a fuller sense of the psalm; the text itself is in bold.

For all of these reasons, they, i.e., YHWH's rulings as representing the entirety of his covenantal instruction, are more
desirable than gold, even much pure gold, and sweeter than honey, even virgin honey from the honeycomb.

● Grammatically speaking, the words those which closely bind this verse to the previous clause which said
'YHWH's rules are true, they are altogether right' (verse 10b).77 In terms of meaning, though, the words
‘those which’ also point back to all of the previous words used to describe the law in verses 8-10 (such as
'instruction,' 'testimony,' 'commandments,' etc.).78 In some languages, it may be necessary to re-introduce
the subject; in this case, it is best to choose a subject that summarizes the words for law in verses 8-10,
such as ‘YHWH's rules’ (see verse 10). The result would be to render the first phrase in verse 11 as
something like YHWH's rules are more desirable than gold…

● In some languages, the phrasemore desirablemay require a verbal idea with an explicit subject: those
which people should desire more than gold is a possibility.

78 In this respect, "YHWH's rules" is a synecdoche (part for the whole). See Hupfeld 1855, 419.
77 In Hebrew, the words those which are the anaphoric definite article .הַ
76 TDOT vol 12, 246.
75 DCH.

74 DCH.
73 TDOT vol 1, 311.

72 DCH.

71 TDOT 1998, 94. The phrase might refer more specifically to the kind of rules found in Exod 21:1ff ("and
these are the rules...").
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ים זמִוּזָּהָבמִ֭הַֽנֶּחֱמָדִ֗ ֣ בפַּ רָ֑
ים שׁמִ֝וּמְתוּקִ֥ בַ֗ פֶתוְדְּ ֹ֣ ׃צוּפִיֽםנ

11 those which aremore desirable than gold, even much pure gold,
and sweeter than honey, even virgin honey from the honeycomb.



● The word even (וְ) in Hebrew normally communicates addition (it is a coordinating conjunction that in
most cases mean and).79 In languages that lack a word like ‘even’, the translator may substitute and.

● The words gold and honey are images; their main importance to the verse is that, in Hebrew culture, they
were extremely valuable.
○ The first term we have rendered as ‘honey’ is part of the combination ofmilk and honey that was a

symbol for paradise.80 Importantly, it was the substance that Jonathan ate that restored light to his eyes
(1 Samuel 14:26-27),81 which was a figure of speech that meant it restored life.

○ So, some cultures may need to find local substitutes for something very valuable (gold) and something
very sweet to the taste (honey) that may restore the light to someone's eyes and life to a person.

○ The first term in each line (‘gold’... ‘honey’) is more general, and each is followed by a different, more
specific term to refer to the thing in its best and purest form (pure gold ... virgin honey from the
honeycomb). Bratcher and Reyburn suggest that these pure forms may be rendered as something like
gold without any sand and honey without anything added.82

VERSES 12-15: The Words of My Mouth
● The major emotional shift in the psalm begins in verse 12. Up until this point in the psalm, the psalmist

'hears' the glory of God in the sky (verses 2-7) and thinks about the perfection of YHWH's instruction
(verses 8-11). But in verse 12 the psalmist begins to express "torment and anxiety."83 He realizes his own
guilt and uncleanness, specifically with regard to his speech (verse 15), and he prays for forgiveness and
protection.

● In this section, the audience shifts so that the psalmist directly addresses YHWH.
● Verses 12-15 are a prayer for blamelessness.

○ The prayer begins with a kind of confession, which is a speech act. The confession contains the
following features:
■ By saying that he ‘is warned’ (verse 12a), the psalmist implies that he has sinned and has come

to recognize the danger of his situation.
■ By saying that keeping YHWH's rules bring great ‘reward’ (verse 12b), the psalmist expresses a

desire to become blameless, that is, to become someone who keeps YHWH's rules and thereby
experiences great reward.

■ In verse 13a, the psalmist implies he is guilty of errors, since no one is able to discern all errors.
○ Following the confession, the prayer continues:

■ The psalmist asks for forgiveness (verse 13b) and protection (verse 14a) from sin.

83 Fishbane 1998, 89. The emotions of the psalmist here are similar to the emotions of Isaiah in Isa 6, when
Isaiah saw the glory of God in his temple.

82 Bratcher and Reyburn 1991, 194.
81 Ibid., 129.

80 Ibid., 130-31.

79 See ESV, NLT NET, KJV ["yea"].
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■ If YHWH answers the psalmist's request, then he will be blameless (verse 14bc) and will be able
to keep YHWH's commands and experience the fullness of their benefits.

■ The psalmist concludes by praying in verse 15 that, after having been made blameless, his
words and thoughts would be an acceptable sacrifice to YHWH.

● Verses 12-14 are bound by the repetition of certain words:
○ ‘Furthermore/also’…’your servant’ ( עבדך...גם ) in verses 12a and 14a.
○ ‘Clear’/’innocent’ (from the same Hebrew root (נקה in verses 13b and 14c.
○ The word ‘great’ (רב) appears in verses 12 and 14 (also verse 11).

● The section is further bound by a similar theme: sin (verses 13-14) and warning (verse 12).
○ Whereas the previous unit (verse 8-11) extols the benefits of YHWH's instruction, this unit laments

the human inability to keep YHWH's instruction perfectly.

VERSE 12
Expanded Paraphrase - the words in italics provide a fuller sense of the psalm; the text itself is in bold.

YHWH's perfect covenantal instruction has numerous benefits. In addition to all of the things mentioned above, it also
does something else: it warns. And so, Furthermore, your servant (by which I mean "I myself") is warned by them.When
I hear the sky declaring your honor and I sense the perfection of your words penetrating my soul like the sun's scorching
rays, I realize how sinful I am, and I am "warned" of my perilous situation (see Isa 6). Although there is grea﻿t reward in
keeping them (see verses 8-11), there is only misery for those who fail to keep them.

● The discourse particle furthermore ,גַּם) see ESV: "Moreover...", CSB: "In addition...") opens this new section.
The word signals that the information in verse 12a is an addition to the information in verse 11 (and
perhaps also to the information in verses 8-10). The preceding verse spoke about YHWH's instruction as
desirable and sweet. Verse 12 now introduces new information about YHWH's instruction: it also warns
those who fail to keep it.

● In this new section, David refers to himself twice as your servant ךָ) (עַבְדְּ in verses 12a and 14a. The phrase
is a polite way to refer to oneself when speaking to a superior.84 The translator should bear a few things in
mind:
○ In Hebrew culture, a servant was property, but was not necessarily treated poorly.85 The translator

should not avoid using a local word for "a domestic employee, or a slave, or one of the many kinds of
workers who are bound to an owner through indebtedness" unless the local word carries connotations
that the servant is mistreated.86

86 Against Bratcher and Reyburn, 194.
85 TDOT vol. 10, 388-90.

84 See HALOT. The term creates a connection to the superscription of the previous psalm, where David is
called "YHWH's servant" ( יהְוָהעֶבֶד ).
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םֽ ךָ־גַּ בְדְּ רעַ֭ םנִזְהָ֣ הֶ֑ בָּ
ם מְרָ֗ שָׁ קֶבבְּ֝ בעֵ֣ ׃רָֽ

12 Furthermore, your servant is warned by them.
There is great reward in keeping them.



○ In some languages, a literal rendering of ‘your servant’ may cause the audience to think that the
psalmist is not speaking about himself. In such cases, it may be beneficial to add the first-person; for
example, I, your servant, am warned by them.

○ The one being addressed with the word ‘your’ is YHWH. The translator may need to make the identity
of the one being addressed explicit. However, the specific number of times the divine name YHWH is
mentioned is very important to this psalm. So, the translator should avoid adding another instance of
‘YHWH’. Instead, adding Godmay be possible, if it is necessary for understanding.

● The participle translated as is warned (נזִהְָר) refers to a "process by which someone becomes aware of
something (usually bad) that is going to happen..."87 It has several interesting features:
● Here, it refers to the process in which the psalmist has become aware of his own sin (verses 13-14) and

the inadequacy of his own speech (verse 15), and he realizes that unless YHWH rescues him, he is in a
dangerous situation.

● Like many of the words in verses 8-11, the word ‘warned’ (נזִהְָר) has associations with the sun. The root
זהר can also mean to illuminate,88 and it seems likely there is a double meaning here: the psalmist is
both warned and illuminated. In other words, the light of YHWH's instruction has shone on him and
made him aware of his own sin.89

● Most modern translations and lexicons render the verb in Psalm 19 as “warned”.90 The general present
statement in the next line (verse 12b) suggests that the verb in verse 12a is similarly a general present
(is warned, so most translations) and not an actual present (is being warned).91

● Languages that require active voice and a clear subject may render the phrase: YHWH's instruction
warns your servant.

● The word them in the phrases is warned by them and in keeping them refers back to the law-related
words in verses 8-10: YHWH's servant is warned by YHWH's rules.92 At the same time, there are several
connections between this verse and the first part of the psalm (verses 2-7) which suggest that the phrase
‘by them’ also points back to the sky מַיםִ) (הַשָּׁ in verses 2 and 7.93 In summary, YHWH's servant is warned not
only when he encounters YHWH's perfect words (verses 8-11) but also when he hears the words of the sky
declaring YHWH's honor (verses 2-7).
○ The phrase in keeping them מְרָם) (בְּשָׁ in verse 12b addresses what happens when someone keeps

YHWH's instruction. This is different from the first half of the verse (verse 12a), which is about what
YHWH's instruction does to someone who doesn't keep it—they are warned.

93 The connections are: 1) the identical phrase (in them, (בָּהֶם occurs as the last word of verse 5c and refers
to the sky; 2) the word ‘warned’ (נזִהְָר) in verse 12a has associations with light; 3) in Hebrew some of the
words in verse 12b sound like words in verse 2: a) the phrase ‘in keeping them’ is one Hebrew word מְרָם) (בְּשָׁ
that sounds like the word for ‘the sky’ מֵיםִ) ,(שָׁ and b) the phrase translated ‘great reward’ ( רָבעֵקֶב ) sounds very
much like the word for ‘firmament’ .(רָקִיעַ)

92 The phrase ‘YHWH’s rules’ in verse 10b, which stands (by synecdoche) for all of the law-related words in
verses 8-10

91 See notes on the participles in verses 8-10.
90 See KJV, NIV, ESV, NLT, CEV, GNT, NET, NEB, LUT, HFA, ELB, EÜ, ZÜR; so also BDB, HALOT, DCH, SDBH.
89 See Eaton 1968; Hossfeld 1993, 134.
88 See Dan 12:3; Ezek 8:2.
87 https://psalms.scriptura.org/w/Psalm_19_Verse-by-Verse#cite_note-92

30



VERSE 13
Expanded Paraphrase - the words in italics provide a fuller sense of the psalm; the text itself is in bold.

Yet how can I keep your rules and experience the great reward that they bring? I cannot avoid making mistakes, i.e.,
inadvertently doing that which you have prohibited. Who can know the entirety of your instruction and how it applies to
every area of life and so can realize mistakes before it's too late? And in addition to the mistakes I have committed, there
are a countless number of hidden sins of which I am guilty and not even aware. Yet you see them, for you are the one who
searches the heart. Clear me from the guilt of hidden sins!

● In verses 13-14, the psalmist lists 3 kinds of wrongdoing. The differences between them have to do with
the intention of the person doing the wrong:
○ the first category ismistakes גיִאוֹת) .(שְׁ It refers to acts in which the doer knows what he is doing, but

he only learns that the act is sinful after he has done it.
○ the second category is hidden sins רוֹת) .(נִּסְתָּ It does not refer to sins that the psalmist knows he has

done but is trying to hide. Instead, it refers to sinful acts that the psalmist does without knowing he is
doing them.94 They are hidden from the psalmist. Even though the psalmist does not know he has
done these hidden sins, he is still responsible for them and can be punished for them.

○ the third category is presumptuous sins (זֵּדִים) refers to acts that the doer knows is sinful, yet he does
them anyway.95 The word ‘presumptuous’ means arrogant or bold, and so these are bold sins that are
done knowingly.

In Hebrew, each of these three terms appears in an unusual word order. Each appears at the front of its
clause, like this:
○ As formistakes גיִא֥וֹת) ,(שְׁ who can realize them?
○ As for hidden sins ר֥וֹת) ,(מִנִּסְתָּ clear me from their guilt!
○ And as for presumptuous sins ( ֤ם יםגַּ מִזֵּדִ֨ ), prevent me from committing them!
The purpose of this list is to cover the entire range of human evil. If the psalmist can be kept from these
actions or be forgiven from them, he will be "perfect" in God's sight.96

● The questionWho can discern mistakes? is rhetorical, which means that even though it is a statement in
question form, it is not really a question seeking an answer. The psalmist's purpose in asking the question
is to emphatically deny the ability of anyone to know the entirety of YHWH's law, to understand how it
applies to every life situation, and, therefore, to be able to discern (and avoid) all mistakes. So, the
intended meaning is that "No one can identify and avoid his own potential future mistakes!"
○ For languages that do not have rhetorical questions, the translator may substitute the psalmist's

intended meaning. The GNT, for example, says, "None of us can see our own errors."

96Milgrom 1967, 121.
95Milgrom 1967, 120; see Clines 1974, 7.
94 See 1QS 5:11-12.
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גִיא֥וֹת ין־מִֽישְׁ יבִָ֑
ר֥וֹתמִֽ נִינִּסְתָּ ֽ ׃נַקֵּ
13 Who can discern mistakes?

Clear me from the guilt of hidden sins!



● The verb clear me ניִ) (נקֵּ refers to an "action by which humans or deities pronounce or consider a person
innocent or cleared of wrongdoing and freed from punishment."97

○ Therefore, although the word guilt does not appear in the Hebrew text, the idea of guilt is implied by
the verb. We have supplied the missing term to aid in understanding.

○ In Hebrew, this verb is followed by a preposition (מִן) that probably indicates detachment. So, it has
the idea to "be free (in terms of guilt) from."98

○ This verb is a command from a human to YHWH, the powerful creator God. Some languages may
need to account for the fact that YHWH is superior yet is receiving a command from someone of
lower status.

VERSE 14
Expanded Paraphrase - the words in italics provide a fuller sense of the psalm; the text itself is in bold.

Also, prevent your servant from committing presumptuous sins! Do not let them rule over me! Only then—only if
you forgive my hidden sins and protect me from presumptuous sins—I will be a blameless sacrifice pleasing to you and,
no longer threatened by the rule of presumptuous sins, I will be innocent of great crime (see Gen 4:7-8).

● The word also (גַּם) in verse 14a introduces the final request in the psalmist's plea for blamelessness that
began in the previous verse. The word ‘also’ has scope over the entirety of verse 14a. So, the word ‘also’
does not just modify the term ‘your servant’ or the term ‘presumptuous sins’. Instead, the word also
marks the entire statement of verse 14a as an addition (see the NET and CSB:Moreover...).

● The phrase 'prevent your servant from committing presumptuous sins' has several important features:
○ The verb preventmeans to hold back, spare, restrain.99 These are possible synonyms for ‘prevent’. The

verb is a command directed at the superior YHWH by the lower-status psalmist.
○ The term ‘your servant’ is the same as the one found in verse 12, and should be translated in the same

way.
○ The word ‘committing’ does not appear in the Hebrew text. However, we have added it to make clear

that the presumptuous sins are ones that would be done by the speaker and not someone else (see the
note below on presumptuous sins). Some languages may not be able to easily render the participle
committing and may require a fuller paraphrase such as restrain your servant, so that I do not commit
presumptuous sins.

99 TDOT vol 5, 224.
98 See Num 5:31; Job 10:14.
97 SDBH.
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ם ֤ יםמִגַּ ךְ׀זֵּדִ֨ שֹׂ֬ ךָחֲ עַבְדֶּ֗
י לוּ־בִ֣ זאַלֽ־ימְִשְׁ םאָ֣ אֵיתָ֑

יתִיוְ֝ שַֽׁענִקֵּ֗  ֥ במִפֶּ ׃רָֽ

14 Also, prevent your servant from committing presumptuous sins!
Do not let them rule over me! Then I will be blameless
and innocent of great crime.



○ The word translated presumptuous sins (זדִֵים) is difficult.100 Some translations understand the adjective
זדִֵים to refer to "presumptuous people,"101 and other translations understand it to refer to
"presumptuous sins."102 Although elsewhere in the Bible זדִֵים refers to presumptuous people,103 the
context of the word in Ps 19 strongly suggests that it refers to presumptuous sins and not to
presumptuous people.104 The important point is that the presumptuous sins are a behavior of the
psalmist himself, and not of someone else trying to harm the psalmist. Still, verse 14b imagines these
presumptuous sins behaving as hostile rulers trying to control the psalmist. The word ‘them’ in the
phrase 'do not let them rule over me' refers to the psalmist's own presumptuous sins.

● The word then (אָז) introduces the desired result of YHWH's forgiveness and protection: "(if you do this,)
then I will be blameless."

● The key word blameless (אֵיתָם) echoes the word perfect מִימָה) (תְּ in verse 8a; both words come from the
same root .(תמם) The word also has associations with the sacrificial system. In order for a sacrifice to be
"acceptable before YHWH" (see verse 15), it had to be blameless.105

● The key word innocent יתִי) (וְנקֵּ is a verb (and I will be innocent) that comes from the same verbal root as
the verb ‘clear me’ ניִ) (נקֵּ in verse 13b.

● The phrase great crime ( ע רָבפֶּשַׁ ) is rendered in a variety of ways in the translations: "great
transgression,"106 "great sin,"107 "grave sin,"108 "grave offense,"109 and "blatant rebellion."110 The Hebrew word
‘crime’ ע) (פֶּשַׁ "refers to an outrageous…act" that disrupts "the community on both a small and a large scale"
and could be viewed as enormously severe in "the legal sphere, international law, and especially
in…relationship to Yahweh."111

● With the focus on sin in verses 12-14, the psalm shows a progression from creation (verses 2-7) to
commandment (verses 8-11) to sin (verses 12-14). This progression of creation --> commandment --> sin
in Psalm 19 echoes the same progression in Genesis 1-3.112 But Psalm 19 ends, like Genesis 1-3, with the
hope of redemption. YHWH is the ‘rock’ and ‘redeemer’ of his people (verse 15) who will crush the
serpent's head (see Gen 3:15) and rescue his people from sin's dominion.

112 These chapters, like Ps 19, describe God's creation (Gen 1), the commandment he gives to his people to
not eat from the tree of knowledge of good and evil (Gen 2:16), and the sin which, once the commandment
is given, rules (Ps 19:14b) over Adam and Eve and brings them to commit ‘great crime’ ( ע רָבפֶּשַׁ , Ps 19:14c). This
tragic story is not just the story of Adam and Eve; it is the story of humanity. It is the story of David who
wrote Psalm 19 and of everyone who prays Ps 19. But the story does not end in tragedy.

111 TDOT.
110 NET.
109 JPS85.
108 NJB.
107 NLT.
106 KJV, NIV, ESV, NEB.
105 See Lev 22:21.

104 Its appearance at the end of a list with שׁגִיאוֹת and רוֹת ;נסְִתָּ the use of the verb ;חשׂך and the expression then I
will be blameless.

103 See esp. Ps 119.
102 NIV, REB, GNT, NJPS, NEB, NLT, RSV, ESV, CEV, NVI, HFA.
101 NRSV, EÜ, GNB, ZÜR, LUT, NGÜ, NBS, NVS78P, PDV2017, NFC, RVR95, BTX4.
100 It is one of the top exegetical issues in the psalm; see the discussion here: The Meaning of זדִֵים in Ps 19:14.
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https://psalms.scriptura.org/w/The_Meaning_of_%D7%96%D6%B5%D7%93%D6%B4%D7%99%D7%9D_in_Ps_19:14


VERSE 15
Expanded Paraphrase - the words in italics provide a fuller sense of the psalm; the text itself is in bold.

Let me be a pleasing sacrifice to you, YHWH! Let the words of my mouth and the meditation of my heart, i.e., my
thoughts, be an acceptable sacrifice before you, YHWH, my rock, who protects me from sin's threatening dominion, and
my redeemer, who forgives all my iniquities!

● This verse continues the sacrificial imagery which was hinted at in the previous clause with the verb ‘be
blameless’. The phrase ‘be acceptable before you’ usually refers to "divine acceptance, often of sacrifice or
of people offering a sacrifice to YHWH."113 Only sacrificial animals that were 'blameless' מִים) (תָּ and without
any defect were acceptable to YHWH.114 In the same way, once YHWH has made the psalmist blameless
(verse 14b), then the psalmist can offer words which are acceptable to YHWH.

● Literally, the Hebrew text of verse 15 reads: "Let the words of my mouth be acceptable, and the
meditation of my heart before you, YHWH my rock and my redeemer." But because the phrases be
acceptable ( לְרָצוֹןיהְִיוּ ) and before you (לְפָניֶךָ) usually go together (be acceptable before YHWH),115 we should
read them together here as most translations do. The NLT, for example, says, "May the words of my
mouth and the meditation of my heart be pleasing to you, O LORD, my rock and my redeemer".116

● The Hebrew verb translated let...be (יהְִיוּ) is in a form that indicates that the psalmist is making a wish,
desire, or request.117 The request is directed at YHWH (whose name appears in the vocative form).
Translators should ensure that the form of the request makes it clear that YHWH is of a higher status
than the psalmist.118

○ Languages that require a request to be directed in the second-person may render the phrase
something like: YHWH, cause the words of my mouth and the meditations of my heart to be acceptable
before you or YHWH, make the words of my mouth and the meditations of my heart acceptable before
you.

○ Some languages may require specifying the person making the request. In this case, a rendering could
be: I ask that the words…119

119 Bratcher and Reyburn 1991, 196.

118 A jussive form indicates a wish, desire, or request when it is expressed by someone of lower status
towards someone else of higher status. When someone of higher status expresses a jussive towards a
person of lower status, it indicates a command.

117 It is in a form that should be understood as a jussive, although an indicative reading is technically also
possible. As the NET Bible notes in one of its footnotes, "another option is to translate the form as an
imperfect continuing the thought of verse 14b: '[Then] the words of my mouth and the thought of my heart
will be acceptable before you.'" If this were the case, however, then we might expect another weqatal verb
,(וְהָיוּ) as in the previous clause (verse 14c). The clause-initial position of the verb also points to a jussive
interpretation.

116 NIV, ESV, NET, GNT, etc.
115 For example, Exod 28:38; see Lev 22:20-21.
114 Lev 1:3; 22:21
113 DCH.
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יהֶגְי֣וֹןוְיי־פִ֡אִמְרֵ׀לְרָצ֨וֹןיִהְֽי֥וּ ֣ יךָלִבִּ לְפָנֶ֑
ה הוָ֗ ֽוְיצוּרִ֥יְ֝ י׃גאֲֹלִ

15 Let the words of my mouth and the meditation of my heart
be acceptable before you,
YHWH, my rock and my redeemer!



● The phrases the words of my mouth and the meditation of my heart ( יוְהֶגיְוֹןאִמְרֵי־פִי לִבִּ ) have some
important features:
○ In English, the heart (לֵב) is the place of a person's emotions and desires. The Hebrew word, by

contrast, is "the place where both thoughts/reasoning and emotions originate."120 The translator should
attempt to find a word that comes closer to this Hebrew meaning than the English one. In some
languages, this may not be the heart, but may be another part of the body.

○ In some languages, it may be necessary to render both ‘the words of my mouth’ and ‘the meditation of
my heart’ using a verbal idea. Possibilities for the first phrase include: the words my mouth speaks or
the words that come out of my mouth or what I say or the things I say. Possibilities for the second
phrase are the things my heart thinks or what I meditate on (in my heart).

○ Some translations imply that ‘the words of my mouth’ and ‘the meditation of my heart’ refer to
everything the psalmist has said so far in Psalm 19. The NIV, for example, has, "May these words of my
mouth and thismeditation of my heart" (italics added). But this interpretation is unlikely.121 The
psalmist is not merely praying that YHWH would find his poem pleasing, but that YHWH would make
him blameless (verse 14b) and thereby make his words and thoughts (which represent his overall moral
state) into acceptable sacrifices.

● All three of the final words in the psalm (‘YHWH’, ‘my rock’ and ‘my redeemer’) are direct addresses to
YHWH.
○ It is common in the Hebrew Bible to use the image of a rock to refer to YHWH.122When used this way,

the rock image is not meant primarily as a metaphor for stability (as in, a rock upon which a house is
built), but rather it refers to "a rocky cliff where people could hide for protection."123 So, cultures in
which calling YHWH a ‘rock’ would not be acceptable could consider rendering the word as
protector.124 Languages that require a verbal idea for the phrasemy rock could render it something
like: the one who protects me.

○ The primary emphasis of the word ‘redeemer’ is on delivering/rescuing someone from another person
or from difficult circumstances.125 Furthermore, the redeemer "has the right to claim the ones he
delivered for himself," which means that the redeemer is more than just a rescuer.126 So, it is essential
that translators choose a word that includes the meaning of rescuer; if possible, the word should also
have the sense that the rescuer has a claim on those he rescues. Languages that require a verbal idea
for the phrasemy redeemer could render it: the one who redeems me or the one who rescues me.

○ The words ‘rock’ (צוּר) and ‘redeemer’ גֹּאֵל) ) sound similar (because of alliteration) to the words
‘acceptable’ (לְרָצוֹן) and ‘meditation of my heart’ ( יהֶגיְוֹן לִבִּ ) in the last two lines of the verse.

● This verse mentions the divine name YHWH for the seventh and final time in the psalm. The occurrences
of ‘YHWH’ and ‘God’ combine to make one of the most important poetic features of the psalm, and the
psalmist meant to distinguish them from one another. So, the translator should be very careful about

126 SDBH.
125 TDOT vol 2, 351.
124 See the LXX.
123 NET Bible notes on Isa 30:29; see Ps 27:5.
122 Deut 32:30; 1 Sam 2:2; 22:32, 47; etc.

121 Not only because there is no demonstrative pronoun (these/this), but also because in the context it is
clear that the psalmist wants all of his words and thoughts to be blameless and acceptable before YHWH.

120 SDBH.
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rendering these words faithfully. See the Poetry section of the Overview at the beginning of this
document for important information.
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